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Abstract 

Religion, in spite of its abuses and excesses, still maintains a pervasive influence in 
contemporary Africa’s socio-political sphere. In the recent presidential election (2023) in 
Nigeria, predictive prophecy, which prognosticate the results before the actual date of the 
election, featured prominently in the pre- and post-election discourses. In this paper, how 
cognitive dissonance occasioned by the official result announced and the predictions of selected 
prophets will be given a critical assessment. Cognitive dissonance theory posits that dissonance 
is aroused whenever you simultaneously hold two cognitions that are psychologically 
incompatible. The theory is about a more sophisticated theoretical treatment of problems 
arising from consistency-inconsistency, balance-imbalance and congruity and incongruity 
factors in social psychology. In essence, the theory delineates the problems arising in post-
decision-making circumstances. Drawing on cognitive dissonance theory, this paper analyses 
the pre-presidential election predictions of selected prophets and the official results announced 
and how the dissonance generated were subsequently resolved by these prophets and their 
acolytes. Most of the time, anytime dissonance is aroused, attempt is often made to resolve it in 
order to give the affected effective coping mechanism. Few cases of dissonance resolutions are 
also attested in ancient Israelite prophetism and these are evident in the extant prophetic 
corpus, as corollary some of these examples will be given a brief mention. 

Keywords: Presidential Election, Cognitive Dissonance, Nigeria. 

 

 

Introduction 

Prophecy in ancient Israel is a phenomenon grounded in the social, cultural and 
political milieux. This fact is evident in the important role prophecy played in the 
institution, constitution and sustenance of the monarchical governance in Israel. It is an 
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undeniable fact that prophets in ancient Israel served as the conscience of the nation. 
This fact is exemplified in the different interventions of the prophets in the socio-
political realms. At the institution of the monarchical system of governance in ancient 
Israel, the first sets of prophets appeared on the scene. Thus, marking the symbiotic 
relationship between the prophetic and political order in ancient Israel. The different 
interventions in the political sphere by the prophets could therefore be understood 
against this background. As Brueggemann observed: 

Specifically, the emergence of prophetic mediation in ancient Israel 
characteristically happened in the presence of and in response to royal 
power. In the pre-exilic period the prophets are regularly in encounter 
with kings, who are perceived as being entrusted with great 
responsibilities for Yahweh, and who have characteristically failed in 
their implementation. Elijah (1 Kgs18:1,17;21:17) and Micaiah (1Kgs22:8) 
are juxtaposed to Ahab in the ninth century. Isaiah in the eight century 
deals in turn with Ahaz (Isa.7:3-17) and Hezekiah (Isa. 37;1-7). Amos has 
his “close encounter” with Amaziah, priest of Jeroboam (Amos 7:10-17), 
and Jeremiah must deal with Zedekiah (Jeremiah 37-38). The situation is 
different in the exilic and postexilic periods, when there is no king in 
Israel. But mutatis mutandis, these prophets also must deal with 
dominant modes of power and dominant definitions of reality.1 

Prophecy was usually employed by the marginalised elements in ancient Israel 
to influence and control the social order in order to engender social change. Some of 
the prophets in ancient Israel were also peasants who derived their mandate from 
Yahweh. Through this, they condemned oppressive regimes and leaders, and also 
demanded a fair deal and treatment for the poor. The prophet aimed at some forms of 
social control that would be geared towards social reforms, to improve pitiable social 
condition of the poor. The prophets often use their oracles which may come in form of 
preaching (forthtelling) and prediction (foretelling). The ancient Israelite prophets were 
basically preachers, it is after they had declared the oracle of Yahweh that they foretold 
the fate of the people based on the response to their message. Predictive prophecy in 
the Old Testament could be understood in the light of this background. On the other 
hand, predictive prophecy is also used in this paper to mean attempt by prophets to 
prognosticate into the future in order to give guidance and direction on individual and 
communal social issues.2  

In the course of give predictive prophecy by prophets in ancient Israel, 
dissonance often arose. That is the case of incongruency between the prediction of the 
prophets and the reality on ground. Attempts are often made to resolve the dissonance 
that arose in the course of the prognostication by the prophets. This paper therefore 
explored how the cognitive dissonance that arose in the process of predicting future 
events that had bearing on the religious, and socio-political life of the people. As 
corollary, the paper also examined how the dissonance occasioned by the prophecies 
(predictions) delivered by Nigerian prophets in the build up to and after 2003 
presidential election in Nigeria were resolved. 

                                                           
1 W. Brueggemann Theology of The Old Testament: Testimony, Dispute and Advocacy (Minneapolis: Fortress Press, 
2005),625. 
2 A.O. Dada “Predictive Prophecy as a Medium of Social Control in Ancient Israel and the Nigerian Context” in 
Prophecy, Politics and Power: In Ancient Israel and The Nigerian Context, A.O.Dada, J.K. Ayantayo, et.el (eds.)  Ibadan: 
Zenith Publishing House, 2018),179-180 
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An Overview of Cognitive Dissonance Theory 

The cognitive dissonance theory was first propounded by Leon Festinger3, an 
American Social Psychologist in 1957 aimed at explaining the relationship between 
motivation, perception and cognition within individuals. The theory says that 
dissonance is aroused whenever you simultaneously hold two cognitions that are 
psychologically incompatible. In other words, the theory is about more sophisticated 
theoretical treatment of problems arising from congruity-incongruity factors in social 
psychology. The theory in essence seeks to explain the problem arising from post-
decision-making circumstances. Cognition is what people know, believe or feel— the 
term is loosely used in general theory—so cognitive dissonance arises when two 
cognitions are inconsistent with each other. For example, a smoker who believes that 
smoking can lead to cancer will experience cognitive dissonance. The state of 
dissonance is unpleasant, and individual is motivated to reduce it. 4 Dissonance 
reduction may happen either through a change in a person’s behaviour or a shift in 
attitude; thus, in the example cited above, either the person stops smoking or modifies 
his/her knowledge. 

In the light of the postulations above, several strategies to reduce cognitive 
dissonance have been suggested prominent among which are the following: 

1. Change Behaviour: Adjust your behaviour to align with your beliefs or 
attitudes. For example, if you’re trying to reduce calorie intake but find yourself 
eating a doughnut, consciously choose healthier options next time. 

2. Modify Thoughts: Change one of the conflicting thoughts to restore 
consistency. You can adjust your beliefs or reinterpret the situation. For 
instance, convince yourself that the doughnut was a special treat and not a 
regular occurrence. 

3. Add Justifying Thoughts: Introduce other thoughts that justify or minimise 
the importance of the conflicting ones. These additional thoughts can reduce 
the inconsistency. For example, remind yourself that occasional indulgences 
won’t significantly impact your overall health. 

4. Trivialise the Inconsistency: Sometimes, it helps to downplay the 
inconsistency. Consider the doughnut as a minor blip in your overall health 
journey rather than a major setback.  

Six types of cognitive dissonance have been identified. These are: 

1. Belief disconfirmation: This occurs when a person’s deeply held belief is 
challenged by new evidence, leading to either rejection of the new information 
or its rejection. 

2. Induced compliance: Here, dissonance arises when people are persuaded to 
engage in behaviours that are contrary to their beliefs or values. 

3. Effort justification: When people invest significant time, effort, or resources 
into an endeavour and the outcome is less rewarding than expected, they may 
inflate the value of the outcome to justify the effort spent. 

                                                           
3 See the Seminal work where he and others clearly espoused the cognitive dissonance theory. Leon Festinger, et. al. 
When Prophecy Fails: A Social and Psychological Study of a Modern Group That Predicted the Destruction of the World 
4 B.O. Smith Psychology: Science &Understanding (Boston: McGraw Hill, 1998), 630 
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4. Choice justification: After making a difficult decision between two 
appealing options, individuals may amplify the positive aspects of the chosen 
option and downplay the benefits of the rejected one to alleviate dissonance. 

5. Moral dilemmas: This occurs when individuals engage in actions that 
conflict with their moral or ethical principles. 

6. Post-decision dissonance: Similar to choice justification, this occurs after the 
decision has been made and involves seeking further justification for the choice, 
even when it is irreversible.5 

Festinger, the principal exponent of the cognitive dissonance theory came about 
it when he cross examined a cultic group that espoused Millenialism and the imminent 
destruction of the world. A woman, Mrs. Keech, reported receiving messages from 
extraterrestrial aliens that the world would end in a great flood on a specific date. She 
attracted group of followers who left jobs, schools, and spouses and gave away money 
and possessions to prepare to depart on a flying saucer that according to Mrs. Keech, 
would arrive to rescue the true believers. However, when this prophecy failed to come 
into reality, Festinger observed that members of the group who had earlier shunned 
publicity, aggressively made calls to newspapers, sought out interviews, and started 
actively proselytising. Festinger was not surprised by the sudden proselytising after 
the prophecy’s disconfirmation; he saw the cult members as enlisting social support for 
their belief to lessen the pains of disconfirmation. Their behaviour confirmed 
predictions from his cognitive dissonance theory, that people need to maintain 
consistency between thoughts, feelings, and behaviours.6 

 

Prophecy Disconfirmation and Cognitive Dissonance Reduction in Israel’s 
Prophetic tradition 

Whether prophecy failed or not remains a serious contention in contemporary 
Old Testament scholarship. After the publication of Carrol’s ground breaking work7 
that first utilised the cognitive dissonance theory to engage Israel’s prophetic tradition, 
there has been barrage of criticisms against the work. At the base of these criticisms is 
perhaps the attempt to defend the divine origin of the oracles of the prophets and their 
contextual integrity.8 

In addressing the issue of failed prophecy or prophecy disconfirmation, two 
factors should be taken into cognisance. The first is that prophecy is a social 
phenomenon. That is, it is an activity carried on among and between people within a 
specific society and conforming to the social norms among such people. The 

                                                           
5 www.psyreg.org. (Accessed on 5th June 2024) 
6 https://www. Britannica.com/bioghraphy/Leon Festinger/ Cognitive Dissonance (Accessed on 4th June 2024). 
7 R.P. Carroll, When Prophecy Failed. Reactions and Responses to Failure in Old Testament Prophetic Traditions ( London: SCM 
Pres, 1979) 
8 See R. Chishlom, “When Prophecy Appears to Fail, Check Your Hermeneutics” Journal of Evangelical Theological Society 
53: 3 (September 2010), 561-577. The author observed that a close analysis of OT prophecy reveals that many prophecies 
were not fulfilled either in part or in whole. In response to this, one may retreat to one of two extremes: (1) discount the 
supernatural revelatory nature of OT prophecy (a typical modern approach); or (2) claim that all unrealized prophecy 
pertains to the eschaton (a typical popular approach). The first of these two extremes turn the prophets into wishful 
thinkers at best or political propagandists at worst and robs their message of authority. The second extreme turns the 
prophets into crystal star gazers detached from their contemporaries. By uprooting prophecy from its historical soil, it 
invites sensationalistic and overly contemporized interpretation in the modern context in which the prophecy is 
transplanted. 
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institutions and social values of their communities would therefore determine the 
social status of prophets and a proper social analysis of prophecy would be an enquiry 
into the structures and values of ancient Israelite society.9 The other one is the fact that 
the prophetic books were not written directly by the prophets. They were perhaps 
written by those Sneed referred to as ‘prophetic scribes. Prophetic scribes are defined 
as scribes who followed prophets and recorded their oracles. They appear to have 
largely specialised in the composition of prophetic literature and perhaps the bio of the 
prophets’ lives.10 While not being entirely skeptical about the original oracles of the 
prophets, it is highly probable that the scribes might interpolate the disconfirmation of 
prophecy to achieve some objectives not apparent to us.  

Nevertheless, incidences of prophecy disconfirmations can still be attested and 
established in ancient Israel especially in some events in the exilic accounts in some of 
the post exilic literature. In view of this, I will look into two incidences of prophecy 
disconfirmations or failure in the extant prophetic tradition and how the dissonance by 
these prophecies were reduced or resolved. The first is pertaining to the inviolability of 
the Temple in Jerusalem. The ideology of the inviolability of the Temple can be linked 
to the Zion tradition which centred around Yahweh’s choice of Jerusalem as his 
dwelling place, was like Davidic election tradition, joined to and expanded by pre-
Israelite traditions. Though some scholars have situated these ideologies in the post 
exilic Psalms however, it very probable that these ideologies survived in these Psalms. 
Such ideologies and Psalm 46, 48, and 76 give evidence of such survival. Prophets like 
Isaiah took up this ideology of the invulnerability of Jerusalem to support the people 
and proclaim the message of Yahweh especially in the time of crisis.11  When the 
Assyrian attacked Jerusalem in 715, this ideology was re-enacted to in order to enhance 
the confidence of the people: 

Wail, you gate! Howl, you city! 
Melt away, all you Philistines!  
A cloud of smoke comes from the north, 
And there is not a straggler in its ranks 
What answer shall be given 
To envoys of that nation?  
“The Lord has established Zion, 
 And in her his afflicted people will take refuge” (Is. 14:13-14). 
 

Subsequently, this Zion ideology that espoused the inviolability of Jerusalem 
became ingrained in the consciousness of the Israelites. The leaders and most Israelites 
became so engrossed with the idea of inviolability of Jerusalem and invulnerability of 
the Temple that they failed to heed the warning of Jeremiah to surrender to the 
Babylonians in 586 BC. The destruction of the Temple and the city of Jerusalem by 

                                                           
9  R.P. Carroll “Prophecy and Society” in R.E. Clements (ed.) The World of Ancient Israel (Cambridge: Cambridge 
University Press,1991),203-204.Carroll however, was cynical about using the extant prophetic literature to reconstruct he 
social role of prophecy and prophets in ancient Israel. His skepticism was based on the fact that texts are not 
photographs of social reality but are imaginative creations of their writers and it is a matter for intense debate and 
rigorous investigation what might be the conditions under which we could move from text to society with any 
confidence. 
10 M.R. Sneed, The Social World of the Sages: An Introduction to Israelite and Jewish Wisdom Literature (Minneapolis: Fortress 
Press, 2015),169. Baruch is the quintessential prophetic scribe who recorded the oracles of Jeremiah, whom he followed, 
apparently both as a disciple and as his personal scribe. 
11 J.H. Hayes “The Tradition of Zion’s Inviolability” Journal of Biblical Literature (December, 1963), 424. See also N. 
wazana “The Chosen City: Conquest and Sanctification Traditions of Jerusalem” Biblica (2017),339-362 
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Nebuchadnezzar in 586 mark the end of the Kingdom of Judah. However, the 
Kingdom of Samaria, had earlier been destroyed in 725 B.C. by the Assyrians. The 
imperial policy of the Assyrians was quite different from that of the Babylonians. The 
Assyrians brought strangers to settle in Samaria and settled the men in other 
conquered territories. For the Babylonians, the best constituting the leaders, artisans, 
intellectuals and the learned were evacuated to their land and the poor of the poorest 
were left behind.12 

The experience of the people of Judah was not palatable because of the identity 
crisis they had to face. Besides, that also had to engage the dissonance their exiled to 
Babylon caused. For most of the exiles from Judah, they had tenaciously subscribed to 
the ideology of the impenetrability of Jerusalem and inviolability of the Temple. Bit 
when they were uprooted abruptly from their land to a foreign land, they called to 
question the viability and sustainability of such ideology. They became confused and 
bemused at face or disconfirmation of the prophecy about the inviolability of the 
temple in Jerusalem. That this was their experience was succinctly expressed in Psalm 
137: 1-6: 

By the rivers of Babylon, we sat and wept 
When we remembered Zion 
There on the poplars 
We hung our harps 
For there our captors asked us for songs 
Our tormentors demanded songs of joy; 
They said, “sing for us one of the songs of Zion 
How can we sing the songs of the Lord 
While in a foreign land? 
If I forget you, Jerusalem, 
May my right hand forget its skill 
May my tongue cling to the roof of my mouth 
If I do not remember you, 
If I do not consider Jerusalem my highest joy 
 

The tone of this Psalm clearly indicates that the exiles in Babylon went through 
some form of cognitive dissonance. In Babylon, they have been separated from their 
beloved city -Jerusalem and the Temple-which was regarded as the Lord’s abode and 
the purest site to offer worship to Yahweh in any form including singing. How were 
they able to reduce the dissonance occasioned by their separation from the Temple in 
Jerusalem? From the above text, the writer effectively depicted one of the means the of 
reducing the effect of dissonance by the Babylonian exiles when requested to worship 
Yahweh outside Jerusalem-explanation. The writer observed that they were in a 
foreign land and which were considered to be unclean.13 Also, it will be a sacrilege to 
sing songs meant for Yahweh for their tormentors (Afterall it was the Babylonians that 
were responsible for their calamities). It will therefore amount to foolishness of the 
highest order to entertain them. Offering this elaborate explanation as to the reason 

                                                           
12 For more on the effect of the Babylonian captivity on the land of Judah see L.G. Purdue & W. Carter Israel and Empire: 
A Postcolonial History of Israel and Early Judaism London: Bloomsbury,2015), 69-87.  The author utilizing the postcolonial 
criticism discussed extensive the colonial experiences of the people of Judah in Babylon and how the colonial experience 
has shaped and rest the religion and history of Israel. 
13 M. Greenberg Ezekiel 1-20: A New Translation with Introduction and Commentary (New York: Doubleday & Company, 
1983),40. 
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why they showed apathy to worship of Yahweh outside the Temple in Jerusalem was 
perhaps an attempt to help the exiles cope and reduce the effect of the cognitive 
dissonance encountered. 

Another way the exiles reduced the dissonance caused by the destruction of the 
temple in 586Bc was adaptation or change of behaviour. Praying near a river could also 
be a means of reducing the dissonance occasioned by the destruction of the Temple by 
the Babylonian exiles. This because as earlier observed by Greenberg, praying near the 
river suggested that foreign land was considered unclean by the Israelite. They the 
Israelite would therefore seek communication with God most suitably at a running 
water whose purifying quality was traditional.14 Staying near the River to worship by 
the exiles as depicted in Psalm 137:1, could be justified against this background. Two 
post-exilic prophets praying near Rivers could also be cited to back up this position. 
Daniel one of the exiles, graphically related his experience while praying or meditating 
near the river had some supranormal experience: 

On the twenty -fourth day of the month, as I was 
standing on the bank of the great river, the Tigris I  
looked and saw a Man dressed in fine line belt (Dan.10:4) 

 
Ezekiel also had similar experience while praying near Chebar river: “Now in 

the thirteenth year, in the fourth month of the fifth day, while I was among the exiles 
by the Kebar River, the heavens opened and I saw the visions of God” (Eze.1:1). 
Perhaps at the time the incident happened it has become the norm for the Israelite to 
pray near a running stream. It was fifteen years after the people were exiled from 
Judah to Babylon an indication that the people had adapted effectively and greatly 
reduced the dissonance the destruction of the temple and Jerusalem caused. 

Another instance of prophecy disconfirmation and dissonance is the symbolic 
performance15 of the impending Babylonian exile by Prophet Jeremiah. Shortly before 
the invasion of Judah in 586BC, Jeremiah had earlier warned the people of the 
impending calamity. He did this by going round the city of Jerusalem with a yoke on 
his neck thereby signifying the Babylonian captivity. 

He also prophesied that at the appointed time they would be restored to their 
land (Jer.27). That this message of Jeremiah created dissonance cannot be contested the 
political and religious leaders unanimously sought ways to reduce the dissonance his 
message occasioned. This was so because the religious leaders and political leaders had 
earlier assured the people that Jerusalem will not be attacked. 

However, in order to respond to the dissonance occasioned by Jeremiah’s 
symbolic performance, Hananiah, a prophet from another group supporting the 
established order, confronted him, destroyed the yoke and offered a fresh prophecy. In 
the new prophecy, he said: “This is what the Lord almighty, the God of Israel says: “I 
will break the yoke of the king of Babylon. Within two years I will also bring back to 
this place all the articles of the house of the Lord that Nebuchadnezzar king of Babylon 
remove from here…and all other exiles who went to Babylon declares the LORD, ‘for I 
will break the yoke of the king of Babylon’ (Jer. 28:2-4). What made Hananiah’s 

                                                           
14 Greenberg,42 
15 See V. H. Mtthews The Hebrew Prophets and Their Social World (Grand Rapids: Baker Academic, 2012), 29-31. According 
to Matthews, Prophets were masters of both silent and the sounded arts. Not only did they speak, they also performed 
symbolic actions. The combination of verbal and nonverbal forms of communication magnifies meaning. 
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response intriguing is that he like Jeremiah appealed to the authority of Yahweh in his 
action and declaration.16 

Perhaps drawing from the prophecy of Hananiah, some exiles were optimistic 
that they would be freed from captivity sooner than expected. However, when after 
two years they were not released based on Hananiah’s prophecy some dissonance 
arose. They became disillusioned. In order to address the dissonance caused by 
Hananiah’s prophecy, Jeremiah had to offer some elaborate explanation to cushion the 
effect of the dissonance. He explained that those that gave them hope of returning very 
early from the exile are false prophets. Categorising Hananiah as a false prophet might 
be an attempt to demean his prophecy and dissuade the people from placing premium 
value on his prophecy. He further advised them to build, marry and settle down 
properly in Babylon and that they might spend forty years there. (Jer. 29:1-23). 

 
Prophecy, And Cognitive Dissonance Reduction in 2023 Presidential Election 

in Nigeria 
In the contemporary Nigeria, the influence of religion on the public arena 

especially in the political space is pervasive, in spite of its secular17  status. Some 
scholars have argued that this is one of the consequences of the carry-over from the 
pre-colonial times, when and where life cannot be easily compartmentalised into the 
realms of sacred and profane. To the traditional African, reality is holistic. This mindset 
perhaps was responsible for the survivor of religion in Nigerian politics in spite of the 
attempts to deny, denigrate or even reject its influence. In fact, Marshall and Van 
Saanen have brought out clearly in their seminal work on faith and development, the 
impact of religious groups in bringing about development.18 

However, apart from developmental interventions, faith-based organisations 
and groups have also through different means engaged in the political process. One of 
which is advocacy, where religious groups and organisations mobilise the people for 
active participation and creating enabling environment for electioneering and voting. 
On the other hand, religious groups also attempt to control and influence the choices 
and decisions of their adherents.19The interventions of the different religious groups in 
the electoral process in 2023 presidential election in Nigeria could be justified against 
this background. In the build up to the 2023 presidential election in Nigeria, Prophets 
and Seers of different religious persuasions offered varied predictions as to who will be 

                                                           
16 Matthews, 155-156. 
17 On the ambiguity of the use of “Secular” in the Nigerian context see J. O. Onaiyekan  Divdends of Religion in Nigeria 
(Ilorin: Department of Religious Studies, University of Ilorin, Ilorin, 2011), 24. Where he observed that the secularity 
debate  unfortunately  became difficult because there was no agreement on the meaning of words since the word 
secular meant different things from different people. Also, see S.O.Ilesanmi “Recent Theories of Religion and Politics in 
Nigeria” Journal of Church and State (Spring 1995), 309-327 where he highlighted different theories that underlie the 
tenacious relationship between religion and politics in Nigeria 
18 K. Marshall & M. Van Saanen Development and Faith: Where Mind, Heart, and Soul Work Together (Washington DC: The 
World Bank, 2007), 235-236. According to the authors, faith institutions have actively participated in the poverty 
reduction strategy process supported by the World Bank and the International Monetary Fund in a range of countries, 
sometimes as a direct outcome of prior activism on debt relief (for example, in Zambia). Such engagement involves faith 
leaders in key policy decisions on poverty and social spending, and opens pragmatic avenues for monitoring public 
programs. 
19 For further discussion on using religion as medium of social control see A.O. Dada “Predictive Prophecy as a Medium 
of Social Control in Ancient Israel and The Nigerian Context” A.O.Dada, J.K. Ayantayo,et al (eds.) Prophecy, Politics and 
Power in Ancient Israel and the Nigerian Context: Festschrift in Honour of The Most Rev. Dr. G.L.Lasebikan (Ibadan: Zenith 
BookHouse, 2018), 1179-195. 
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the winner of the presidential election. I will, however, limit my exploration to 
Christian prophets.20  

Three principal parties stood out in the count down to 2023 presidential 
elections. These are: Peoples Democratic Party (PDP), Labour Party (LP) and the All 
Progressives Congress. APC). The candidate of PDP was Abubakar Atiku, a Muslim 
from the North, that of the LP was Peter Obi, a Christian from the Southeast, and Bola 
Ahmed Tinubu a Muslim from the Southwest. One basic feature of presidential 
elections in Nigeria is that it is often won not on the strength of contender’s ideas but 
more around the personality of the candidates and the ethno-regional [and even 
religious] configurations at play.21 Another fact that should be underscored here is that 
as Falola and Dauda observed, Nigerian politicians have deployed the shared ethnic 
cultural values and religious beliefs as weapons to mobilise support for their 
individual agenda, Nigerian politicians are not cultural activists; they are eclectic 
pragmatists.22 

As expected, most of the Christian prophets rallied round the candidate of the 
Labour Party, Peter Obi.23 The predictive prophecy of the following popular Nigerian 
prophets in relation to the 2023 presidential election is examined and how the 
dissonance occasioned by the disconfirmation of their prophecies were resolved or 
reduced is equally be explored. The prophets are:  Babatunde Ayodele, Feyi Daniels, 
Chris Oyakhilome and Mary Olubori. These prophets were chosen because they have a 
large following especially online and their followers often accord them enormous 
respect because of their perceived supernatural endowments. They will be used as 
exemplars of prophecy disconfirmation and dissonance reduction with particular 
reference to the 2023 presidential election. 

Few days to the presidential election in Nigeria, Prophet Ayodele in his 
prophecy revealed that the three leading candidates will fare very well in the election. 
However, God specifically told him that Atiku Abubakar of the PDP will emerge 
winner. According to him, God has committed some specific assignment to Atiku. He 
will fix the economic and security problems bedevilling the country. However, he 
warned that he should not go beyond a single term of four years.24 When Ahmed Bola 
Tinubu of APC was elected President in the February 22 election, Ayodele and his 
followers went through some form of cognitive dissonance. This is because he is a 
respected prophets by his followers with high record of prophecy fulfilment. However, 
to address this dissonance, Ayodele resorted to denial as a strategy to address the 
dissonance caused by his prophecy. According to him: 

“I am not saying Atiku will win the election, it’s only the people’s vote 
that can determine that but I am only saying what God sent me to say 

                                                           
20 Some scholars averred that prophecy has ceased. Therefore, the prophetic ministry is no longer in existent. This 
argument has been right from the time the Temple was destroyed in 586 BC even up till the Christian era. For a 
comprehensive discussion on this see B. D. Somer “Did Prophecy Cease? Evaluating A Revaluation” Journal of Biblical 
Literature 115:2 (Spring 1996), 31-47. The contemporary prophets in Nigeria staked their authority on the New 
Testament text that affirms the continuity of the prophetic ministry with special office created for the prophet in the 
pristine church (See EPH. 4:11). 
21 “Nigeria 2023 Elections: Contenders, Campaighns, and Change” Africa Policy Rsearch Institute (Accessed on 20th June 
2024 www.afripoli.org)  
22 T. Falola & Bola Dauda Decolonizing Nigeria, 1945-160: Politics, Power and Personalities (Texas: Pan-African University 
Press, 2017),503. 
23 The massive support for Peter Obi could be grounded on the fact that the Southeast from the commencement of the 
second republic has not produced any President. Besides, the immediate past president was a Muslim from the North, 
the Christians in the North and South of Nigeria felt a Christian should therefore take over from President Buhari. 
24 “Primate Ayodele Releases last prophecy on 2023 Presidential Election” (www.nairaland.com/7583778/primate-
ayodele-release) Accessed on 22 June 2024. 



IQRA JOURNAL: Journal of International Scientific Research                        Volume 4, Issue 7, Year: 2024 

 

 

- 29 - 

to Nigerians; Atiku has an assignment placed into his hands by God to 
fix the nation within four years. It’s your choice to vote for him or not 
but if he doesn’t emerge, the person that wins will only add to the yoke 
of Nigerians.25 
 
In the same vein, Bishop Feyi Daniels26, founder of iReign Christian Family and 

a popular figure in the charismatic prophetic movement, confidently affirmed the 
victory of Peter Obi of the LP. He claimed this information was exclusively revealed to 
him by the Lord. When the election was however, announced and Obi lost, Prophet 
Daniels did not give up. Realising that he, his followers and other supporters of Obi 
were thrown into state of dissonance, he attempted to reduce this, by releasing another 
prophecy, an effort at recontextualising his disconfirmed prophecy. In that prophecy, 
he said that the winner of the election Bola Tinubu will not be sworn in. He said he saw 
some military intervention on the day he was to be sworn in and Tinubu was arrested. 
This prophecy buoyed the hope of some Obi’s followers until they final come to terms 
with reality after the Supreme court judgement had ratified Bola Tinubu’s election.27 

About two weeks to the 2023 presidential election, Chris Oyakhilome, a 
popular televangelist and founder of Christ Embassy said of the three leading 
candidates in the election, an angel of the Lord has revealed to him who the winner 
will be. According to him, the name of the winner is in the Bible, obviously referring to 
Peter Obi, the candidate of LP who is a Christian. To him, Tinubu the candidate of APC 
is an evil and manipulative man and Nigerians will suffer if he is voted in as the 
president. While Atiku cannot be trusted with the nation’s commonwealth. 28  To 
however, address the dissonance occasioned by the announcement of Tinubu as the 
President, Oyakhilome resulted to explanation. To him and his followers, the election 
of Tinubu was a spiritual matter beyond understanding. He further reiterated: 

All the powers that worked against him, yet the man survived against 
all expectations. This the man from the house of Pharaoh. He knows 
the system and has benefited from it. He knows where the mines are 
laid. I hope to God he knows what it is to live for history. He has had 
enough of everything. This man is no fool. He is cleverer than many of 
his opponents combined.29 

 
Though Oyakhilome’s church later issued a statement dissociating their leader 

from the write-up.30The denial of the church is understandable and justifiableafter the 
massive support mobilised for Obi’s election. But it is very likely that the statement 
was released to help members and followers of Oyakhilome cope with and reduce the 
dissonance generated by Oyakhilome’s prophecy that affirmed Obi winning the 
election. 

                                                           
25 https:// www. independent.ng/how-primate -ayodele-prophecies.  
26 He is presently serving a life imprisonment for raping a church member. See Adekunle Suleiman “Lagos Pastor Feyi 
Daniels bags life imprisonment for raping church member” The Punch 26th January, 2024 (Ghttps:// www. 
puchng.com/breaking-lagos-pastor-feyi-daniels-bags-life-imprisonment-for-raping-church-member 
27  Bayo Nelson “Peter Obi Will Still Be The President- Bishop Feyi Reiterrates His Prophecy” 
(www.gistmania.com/talk/topic.557988.0.html)  Accessed on 24 /6/2024 
28 www.premiumtimesng.com/entertainment/naija-fashion/582879-2023-pastor-chris-oyakhilome-predicts-winner-of-
nigerias-presidential-election.html?tztc=1  
29 https://www.nairaland.com/7611033/pastor-chris-oyakhilome-throws-weight-behing-president -elect   
30 Claire Mom “Viral Statement Eulogizing Tinubu not from Us, says Christ Embassy” (www.thecable.ng/fake-news-
alert-statement-eulogizing-tinubu ) Accessed on 22/ 6/ 2023. 
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Another interesting prophecy on the likely winner of the 2023 presidential 
election was that of Mary Olubori. Olubori is a UK-based controversial and popular 
prophetess from Southwest Nigeria. According to video released prior to the election, 
she claimed that in the spiritual realm, God wanted Peter Obi to win the election. 
However, based on the ballot counting, Atiku came in first place. Despite this, Tinubu 
was predicted to be declared the winner.31In spite of her limited level of western 
education, Olubori is very creative and innovative. She right from the beginning 
addressed the dissonance that may likely arise from her prophecy. She deployed what 
one can call “shared dissonance” because all the followers of the three leading 
presidential candidates were helped to reduce their dissonance. 

What probably inspired Olubori’s prophecy could be an attempt to assuage the 
egos of the leading candidates in the election. From a very reliable source, I heard that 
Olubori was a very close allies of the three leading presidential candidates. In order not 
to disappoint any of them, the ambiguous prophecy was uttered—Obi was the winner 
in the spiritual realm, Atiku will receive the majority votes, but Tinubu will be declared 
the winner.   

 
Conclusion 
A critical analysis of prophecy, politics, and dissonance resolution reveals that 

prophecy disconfirmation is a fact of human experience and attempts will always be 
made to resolve or reduce the dissonance generated. However, in case of Nigerian 
prophets, personal interest and pecuniary gains are principal motivations for their 
predictive prophecy, especially in the political arena. This, therefore, underlines the 
lack of or inadequate theological training of these church leaders. Most of these 
prophets and church leaders in Nigeria staked their operation of ministry on their call 
by God. Call is alone is not an adequate justification for running a Christian ministry, 
training is very essential.  

Besides, the different ecumenical bodies in Nigeria should put in place 
mechanism to check the excesses of these prophets that peddle falsehood in the name 
of prophecy. Though this might be32a difficult thing to do because of the different 
groups that constitute these ecumenical bodies, nevertheless some guidelines can be set 
to regulate the operations of prophets in Nigeria. 

 

                                                           
31  Hhtps:// (www.gistlover.com/2023-election-prophetess-olubori-predicts-presidential-election)   (February 20203). 
Accesesed on 22/6/2024. 
32 There many ecumenical bodies like the Christian Association of Nigeria (CAN), Christian Council of Nigeria (CCN), 
Organization of African Instituted Churches (OAIC) Pentecostal Fellowship of Nigeria (PFN) and others. These 
ecumenical bodies seem to be helpless in the face of corruption among Nigerian Christians.  


